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Abu Ja‘far Ahmad ibn Muhammad ibn Salama ibn Salama ibn ‘Abd al-Malik al-AzdT al-HajrT al-MistT
al-TahawT &l a~, (229-321), the humble, self-effaced, scrupulous, peerless Fagih, absolute Mujtahid, and
unrivalled Imam and Master of the Madhhab in hadith and its sciences, “matched by none of those who
followed” (Ibn Yunus, al-Safadi, al-Suytt1), “unanimously agreed upon in his trustworthiness” (al-‘Ayni,
al-Sam‘ant, al-Dhahabi, al-SuyiitT), ‘the Master in all the Schools of Figh” (Ibn ‘Abd al-Barr), “one of the
established trustworthy giants among the hadith Masters” (Ibn Kathir), who shared the same Shuyiikh in
hadith as Muslim, al-Nasa’1, Abii Dawiid, and Ity Majah, and “whose Sharh Ma ‘ani al-Athar definitely
surpasses the Sunan in excellence” (al-Kawthart)!

A student of his maternal uncle al-Muzani, Abu Ja‘far first followed the Shafi‘T School until al-
Muzani’s death in 264, after which he focused on three Cairene hadith Masters of superlative Religion
and Figh, all of them Hanafis: the Qadi of Sham, Kufa, and Karkh (Baghdad) Abi Khazim ‘Abd al-
Hamid ibn ‘Abd al-‘Aziz al-Sakiin1 al-Bas1 (d. 292), the saintly Qadt of all Egypt Abti Bakrah Bakkar ibn
Qutayba al-BastT (d. 270), and his successor the Qadi of all Egypt Aba Ja‘far Ahmad ibn Ab1 ‘Imran
Miisa ibn ‘Isa al-Baghdadi (d. 280) whom al-Tahawi frequented for twenty years and who was probably
the decisive reason behind his switching to the Hanafl School. After this, al-Tahawi said, he dreamt of
al-Muzani complaining to him: “Abu Ja‘far robbed me of you, Abu Ja‘far!” However, the claim that
the reason for his adoption of the Hanaft School was that “he had seen his uncle and teacher turning to
the works of Hanafl Scholars to resolve many thorny issues of figh etc.” is most likely untrue since al-
Muzan1’s Mukhtasar and his other works are replete with refutations of the HanafT School.

Ibn Hajar discussed the categories of hadith Mastership (%ifz) in his biographical notice on Ibn Rafi*
al-Salami (d. 774) and said, “In truth, Ibn Rafi‘ is closer to the definition of 4ifz by the standards of Al
al-hadith than Ibn Kathir. Ibn Rafi‘ focussed on short-chained narrations, short treatises, dates of death,
and hadith auditions more than Ibn Kathir. The latter is closer to the definition of 4ifz by the standards of
the Fuqaha’, due to his great familiarity wih the juristic and Qur’anic commentary texts, than Ibn Rafi‘.
The two of them would make up an accomplished Hafiz but few are those that attained such a level
after the early period, such aﬁ Ibn Khuzayma, al-Tahawi, Ibn Hibban, al-Bayhaqi, and, in the latter
period, our Shaykh, al-‘Iraq1.’

Among the works of al-Tahawt:
Ahkam al-Qur’an, his Tafsir, partly extant and now published in Turkey.
Akhbar Abt Hanifa, also known as his Manaqib.

Bayan I ‘tigad Ahl al-Sunna wal-Jamd‘a ‘ala Madhhab Fugaha’ al-Milla Abt Hanifa wa-Abr Yisuf al-
Ansart wa-Muhammad ibn al-Hasan (“Exposition of the Creed of the People of the Sunna and the
Congregation According to the Teachings of the Jurists of the Community, Abii Hanifa and his Compan-
ions”), wn as the ‘Agida Tahawiyya. This is one of the most reliable concise early texts of Sunni
doctrine.” Among its tenets is the creed that the Twelve Imams, the ‘/¢ra, and the Companions — Allah be
wellpleased with them all — put together are below the level of a single Prophet: §98. “We do not prefer
any of the saintly men among the Community over any of the Prophets but rather we say that any one
of the Prophets is better than all the awliya’ put together.”

The Tahawiyya received many commentaries. Shaykh Muhammad al-Ya‘qiib1 said the most reliable is
Akmal al-Din al-Babarti’s, a Maturidi commentary. Among the reliable Ash‘arm commentaries: ‘Abd al-
Ghant al-Ghunaymi al-Maydan1’s and al-BajiirT’s (Ash‘ar). Al-KawtharT said:

The ‘Aqida Tahawiyya received several commentaries, among them that of Najm al-Din Aba Shuja’
Bakbars al-NasirT al-Baghdadi — among Sharaf al-Din al-Dimyafi’s Shaykhs — that of Sirdj al-Din ‘Umar ibn
Ishaq al-GhaznawT al-MistT, that of Mahmtd ibn Ahmad ibn Mas‘dd al-QtinawT, that of Sharh al-Sadr
‘Al1 ibn Muhammad al-Adhra‘T and others. A commentary was published, authored by an unknown [Ibn

"Main sources: al-Arna’iit, introduction to his edition of al-Tahaw1’s Sharh Mushkil al-Athar, and al-Kawthari, al-
awi fi Strat al-Imam al-Tahawi.

Th1s claim, even if untrue, indicates the high rank of al-Tahawi and his work.

Ibn Hajar, Inba’ al- Ghumr (1:62).

4Cf. therevival.co.uk/articles/aqeeda_tahawi.htm, sunnah. org/agida/index.htm, etc.




Ab1 al-‘Izz] spuriously affiliated with the Hanafl school, but whose handiwork proclauﬂs his
ignorance of this discipline and the fact that he is an anthropomorphist who has lost his compass.

Ikhtilaf al-Fugahd’, an unfinished masterpiece of figh erudition unfortunately lost, but its abridgment
by Abii Bakr al-Razi al-Jassas (d. 370) is preserved in full and was published recently in Damascus.

Mukhtasar al-Tahawt in Hanaft Figh, praised by the Muhaddith ‘Abd al-‘Aziz al-Dihlawt in Bustan
al-Muhaddithin as a proof of al-Tahawt’s status of Mujtahid mutlag and his free range of positions,
some conforming to the Madhhab, some given precedence over those of the Madhhab. This work
received many commentaries, the most important one being Abt Bakr al-Razi1 al-Jassas’s commentary.

Al-Nakhl, a book on datepalm-trees

Nagqd Kitab al-Mudallisin, a critique and refutation of al-Karabisi’s work in which the latter unwisely
gave arguments to the enemies of hadith. This work is lost.

Sharh Ma ‘ani al-Athar, his earliest work, in which he focussed to a large extent on the jurisprudence
of the Hanafl Imams in his discussion of all the issues he brought up. This work is a didactic manual of
tremendous use for students of jurisprudence and differences. It served as the foundation for the
Mushkil where he focussed on hadith and gave greater leeway to his /jtihad. Among the commentaries
the Ma ‘ant received: the Hafiz ‘Abd al-Qadir al-Qurashi’s [Ibn al-Turkmani’s student] al-Hawi fi Takhrij
Ahadith al- Tahawr and al-Badr al-‘AynT’s three commentaries: Nakhb al-Afkar fi Sharh Ma ‘ant al-
Athar, Mabani al-Akhbar fi Sharh Ma ‘ani al-Athar, and Naghm al-Akhyar fi Rijal Ma ‘ani al-Athar.

Sharh Mushkil al-Athar, a large, late work, his magnum opus, published in sixteen volumes by Shaykh
Shu‘ayb al-Arna’tit who describes the Imam’s method as gathering two authentic but apparently
contradictory hadiths in each chapter — without specific topical order or organization — and discussing
the various ways in which the purported contradiction is resolved according to the principles of lexical
usage, fafsir, jurisprudence and giyas, with special consideration for the principles in use in the Hanaft
Madhhab, and — almost overcoming all other aspects — hadith science. If the two hadiths are not of
comparable strength then the stronger one is put forward and the weaker one superseded. The full title
of this work is Bayan Mushkil Ahadith Rasilillahi % wa-Istikhraji ma fihi min al-Ahkami wa-Nafi al-
Tadaddi ‘anha (“Exposition of the Problematic Hadiths of the Messenger of Allah #, Extraction of the
Rulings Contained Therein, and Refutation of the Notion that They Show Contradiction”). The original
inspiration for this genre in Islam was pioneered by Imam al-Shafi‘T in his much smaller /khtilaf al-
Hadith, followed by others such as Ibn Qutayba’s masterful but concise Ta 'wil Mukhtalif al-Hadith
(“The Explanation of Conflicting Narrations™), Ibn Mahdi al-TabarT’s Ta 'wil al-Ahadith al-Mushkalat
al-Waridat fil-Sifat, and Ibn Firak’s Mushkil al-Hadith. These should not be confused with the works
dealing exclusively with lexical difficulties such as Ibn Sallam’s Gharib al-Hadith, Thabit ibn Qasim al-
AndalusT al-Saraqastt al-Sharit’s (d. 314) al-Dala’il fi Ghartb al-Hadith, Ibrahim al-Harb1’s Gharib al-
Hadith, alKhattab1’s Gharib al-Hadith, Tbn al-Athir’s al-Nihaya fi Gharib al-Hadith wal-Athar, Tbn al-
Jawz1’s Gharib al-Hadith, and al ZamakhsharT’s al-Fa’iq. Al-Tahawt narrates in the Mushkil the famous
hadith in which the Prophet # rested or received revelation with his head in ‘AlT’s lap until sunset,
after which — since ‘Alf had not prﬁed ‘Asr — the Prophet # raised his hand and supplicated until the
sun moved back up from the West.” Al-Tahaw1 mentioned that the hadith Master Ahmad ibn Salih (d.
248) considered it a duty for every ‘Alim to memorize this hadith as it provides one of the proofs of
Prophethood. Yet Ibn Taymiyya summarily dismissed al-Tahaw1’s expertise in hadith because of this
narration, which he declared forged in his Minhaj al-Sunna al-Nabawiyya as did Ibn al-Jawzi before
him. Al-Qadt ‘Iyad considered it authentic and Ibn Hajar rejected the claim of forgery, authenticating a
similar hadith from Jabir: “The Prophet # commanded the sun which lagged back for an hour during

>Al-Kawthari, al-Hawi [t Sirat al-Imam al-Tahawt (p. 38-39). Muhammad ibn ‘Ala’ al-Din ‘Alf ibn Muhammad
ibn Muhammad ibn AbT al-‘Izz, Sadr al-Din al-Dimashqi al-Salihi (d. 792) is unknown in the Hanafi biographical
sources but is mentioned in other sources due to the affair that led to his eleven-month imprisonment from 784 to
785. Tbn ‘Imad al-Hanbali (d. 1089) devoted 5 lines to him in his ten-volume Shadharat al-Dhahab (6:326) in which
he mentions that Ibn AbT al-‘Izz was the Hanafi judge for Damascus, then for Cairo for one month, after which he
excused himself and came back to Damascus. There, he was 1mpr1s0ned for a certain matter and remained incar-
cerated until a new governor came and gave him amnesty. The story is told by Ibn Hajar in the chapter for the year

84 in his Inba’ al-Ghumr (1 258-260).

Narrated from Asma’ bint ‘Umays by al-Tabarani in al-Kabir (24:144-151 #382, 390-391 cf. Ibn Abi ‘Asim, al-
Sunna 2:598 #1323) and al-Tahawi in Sharh Mushkil al-Athar (3:92-95 #1067- 1068) through two ‘Alaw1 chainscf
al-Haythami (8:297), al-Husayn by al-Diilabi in al-Dhurriyyat al-Tahira (p. 91 #164), and “Ali; deemed sahih by al-
SuyitT after al-Qadi ‘Iyad in al-Shifa’ (p. 347-348 #684) cf. Fayd al-Qadir (#7889), Ibn al-Hadhdhé’ al-Haskani
(d. >470), Ibn Burhan al-Din al-Halabi, and others while Ibn al-Jawzi, Ibn Taymiyya, al-Mizz1, al-Dhahabi in the
Mizan and Tartib al-Mawdii ‘at, and al-QarT in al-Masni ‘ declared it forged cf Ibn Kathir, Bidaya (5:80-90), al-
Nabhani, Hujjat Allah (p. 398).



the day.”|ZI In any case, the entirety of the Ulema concur that al-Tahawi was a major hadith Master
regardless of his ruling on this hadith.

Al-Shuriit al-Awsat, al-Kabir, and al-Saghir, in which al-Tahawl shows his unsurpassed mastery of
the science of shurit or Correct Transactions.

Sunan al-Shafi 7, narrated from his uncle al-Muzani from the Imam. This monograph of al-Shafi‘T’s
narrations comes to us from al-Tahawi through three of his students: Abd al-Qasim Maymiin ibn
Hamza al-Mu‘addal; Muhammad ibn al-Muzaffar ibn Misa al-Bazzar the hadith Master; and Aba Bakr
Muhammad ibn Ibrahim ibn ‘Alf ibn ‘Asim al-Mugri’. The work known as the Musnad of al-Shafi‘1 is
different and was compiled by the trustworthy hadith Master Abii al-‘Abbas al—Asanﬁn (247-346) from
his hearing al-Rabi‘ ibn Sulayman al-Murad1’s narrations from the Imam in a/-Umm.

Tafsir Mutashabih al-Akhbar, mentioned by Ibn Taymiyya in Minhaj al-Sunna al-Nabawiyya.

Al-Taswiya bayna Haddathanda wa Akhbarana, showing that the two terms are identical in hadith
terminology.

Al-Tahawt once said: “None imitates except a fanatic or a dolt” (/@ yugallidu illa ‘asabiyyun aw ghabi).
The meaning of this phrase is not absolute but applies only if three conditions are met: one is actually
qualified and capable of discerning the stronger position without the shadow of a doubf and has
reached certainty of its superiority yet follows the weaker position out of loyalty to his School.

The author narrates by permission (ijaza) from Shaykh Muhammad Mufi* al-Hafiz al-Dimashqi with
his chain through Shaykh Isma‘il al-‘Ajliint the compiler of Kashf al-Khafa’, through Shaykh al-Islam
Zakariyya al-Ansar, through Shaykh Muhy1 al-Din Ibn ‘Arabi, from Ibn ‘Asakir with a strong chain
through al-Tahawi, from Yiinus ibn ‘Abd al-A‘la al-Sadafi, from ‘Abd Allah ibn Wahb ibn Muslim, from
‘Abd Allah ibn ‘Umar ibn Hafs, from ‘Abd al-Rahman ibn Qasim, from his father al-Qasim ibn
Muhammad, from his grandmother ‘A’isha the Mother of the Believers who said: “I saw a man the Day
of the Trench with the exact appearance of Dihyat ibn Khalifa al-Kalbi, mounted, speaking with the
Messenger of Allah & in private, wearing a turban with its extremity hanging in his back. I asked the
Messenger[&f Allah # about him and he said: ‘This is Gibril, he ordered me to go out to the Bani
Qurayza.””

"Narrated from Jabir by al-Tabarani in al-Awsat with a fair chain cf. Fath (6:221) and al-HaythamT (8:296). The
editor of the Mushkil cites all the negative rulings but does not mention this. Further, his edition of the Mushkil is
missing the words of al-Tahawt cited by ‘Iyad verbatim: “These two hadiths [from Asma’ bint ‘Umays] are firmly
established as authentic and their narrators are trustworthy (fa-hadhani al-hadithani thabitani wa-ruwatuhuma
higat)”!

§Cf. al-Dhahabi, Siyar (10:397).

This does not apply to every single imitator of a School. It would have been preferable that the editor of Sharh
Mushkil al-Athar clarify this distinction, but he is satisfied with quoting al-Tahaw1’s statement four times or more in
his introduction without once clarifying it! Imam Zufar, for example, generally imitated Abai Hanifa’s positions after
his death because he declared his inability to reach absolute certainty of the superiority of his finding when it
(r‘gntradicted that of the Imam in view ofhis knowledge of the latter’s perspicuity.

Narrated by Ibn ‘Asakir (5:367-368).
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